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wtatives of the ashrif con

ce and his proofs, he hulf-drew

from his scablurd and snid : “This is my pedigree,”
and then scattered gold among them and added:
*And these nre my proofs.’ !

The story is dromatic and minusing, but is
self-cvidently fulse. Its purpose is to depict al-
Muizz as an adventurer—an unscrupulous upstart
who had gained power by force and maintained
it by corruption. But this is preciscly what al-
Muizz was not, and nothing is less likely than
that he would, in this braz . have deelared
himself an impostor.

L more nceurate iden of the imge of
i22. ax seen by his followers and projected
new subjects. muy be found in the poems
of Tbn Hani', his Andalusian panegyrist.: The
poet, in medicval Islamic courts, often had an

ion. As pancgyrist, he
praised his potron; as satirist, he abused his
enemies. In & society that was sophisticated and
literate, but without mass media, poetry could
to some extent take the : the poet devised,
for publication and dissemination, versions of
events or sketches of personalities which were
vivid. memorable-and _ slanted. He was  the

about the poln.wn nnd intentions of rulers and

sometimes cven about the responses of the
ruled.

The image of the Ftimid Caliph, as portrayed

aulic poets, is not just that of a successful

. but of u great world leader,

at once spiritw
dynustic ruley
a new power, w
in contrnst with I
nents. But that is
another pri
Empire by an ambitio
or a mutinous soldier. Such advent:
conie common xl|ln~; the rise of the Fi
womethi i
in the history of it
During the I.m four centurics of Tslam, ay\'pl
went through three major phases, ench of wl
has left its mark in the capital ¢
first phase, for more than tws
the Arab
Emp

goro
and degenerate oppo-
all. ‘Ilw




tive ventre was Fustit. a ooy ity
mveniently near

" of communiention
with home, and the by cadres hegueath-
«d by the pre yire. The rulers of Egypt
were governors, appointed by and answerable to
the Caliph in the Enst; her corn fed Arabia; her
revenues enriched the imperial treasury.

‘The second phase began in 254/868, with the
arrival in Egypt of Almad ibn Tiilan. At first n
subordinate with strietly limited powers, subject
to the authority of his supcriors
he wucceeded \ullnn o few
virtunlly independent state-the first in Muslim
Egypt. By reducing the dmin of revenue to the
East and encouraging agricnlture and commerce,
he accumulated great wealth; with it he built
a new capital, the combined fortress, palace and
city of al-Qatd'i’, hard by the site of Fustat.

The establishment of the Talonid state, and
its revival and continuance by subsequent rulers,
mark a significant change in the history of medic-
vel Egypt. Ibn Tilin, the Ikhshid and Kafar
were all foreigners in Egypt; their aims were per-
sonal or at most dynastic, and were limited in
Loth tervitorial extent and political content. As
Sunni Muslims, they had no desire to withdraw
from the Islamic oecumenc hended by the Caliph,
still less to challenge the ‘Abbasids for the Cali-
phate itself. Their aim was to rule Egypt, together
with such adjoining countries as could conveniently
be added to nd to do so, if at all possible. with
the approval of the Caliph and under his suze-
rainty. Though they were patrons of the arts
and of letters, their rule did not foster any national
or cultural renaissance, such as accompanicd the
cmergence of similar principalities

Yet, despite these and other lin
Talinids and Ikhshidids inaugurated the sepa-
rate history of Islamic Egypt, pursued recog-
nizably Egyptian policies, and eamed strong
Egyptian loyalty and support. Under their rule
the Nile Valley again became, for the first time
since the Ptolemies, the seat of an independent
political, military and economic power, with
growing mﬁucnee and importance in the affairs

of the whole region.

With the coming of the Fa s
the role of Egypt in the Jslamic world was vastly
increased end totally transformed. The new
masters of Egypt were moved by more than
personal or dynastic nmhilion They were the
s of a gront ve
at nothing less than the hnmﬁmmlhon and ren
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Shi‘iten. they ro
Al

Caliphk, whom they
and usurpers; they and they alor
Imims, by descent und by God's choice the
rightful hends of the whole Islamic community.
“The Caliphnte was therefore theirs by right, ind
they would take it from the *Abbiwida as the
“Abbiisids hnd taken it from the Usayynds.

In preparing the accomplishment of this plan,
the Fatimids followed very clasely on the pattern
ket by the "Abbisids. Like the “Abbisids in their
days, they appenled to all those who felt
that the commmity of Islam had 1al a wrong
path, and they argned that only an Imam of the
house of the Pyophet conld restore it 1o the true
one. Like the "Abbisids again, they created o
keeret mission, to prench their cause and 1o or-
ganize those who adhered to it. The “Ablisids
had begun by establishing themselves in the

same tactics, concentrated their missionary and
political effort first in the Yemen, and then in
North Africa. The “Abbasids had harnessed the

ids mobilized the Berbers, The "Abbasids, sweep-
ing westwards from Khwrixin, chose & new
central province, Iraq. and built themselves a
new capital in Baghdid. The Fatimids, advancing
eastwards from Tunisia, moved the centre to
Egyt, and, near the camps and cantonments of
Fustit and al-Qatd'i’, founded a great new im-
perial metropolis, the city of Cairo. The poct
Tbn Hani', in celebrating the victories of al-Mu’izz
in Fgvpt. looks forward in poetic
next and final stages-the invasion of Iraq. the
capture of Baghdad, the advance on the ancient
highway to the East.*

At this point, however. the resemblance ceases.
for the vision was not fulfilled. The ‘Abbasid
triumph was complete, that of the Fatimids only
partial. Except for the distant and isolated pro-
vince of Spain, all Islam submitted to the "ALbA-
sids, and even in Spnin the Umayyad survivors
did not seriously challenge their Caliphate. The
Fatimids won gre i and at the time it
must have scemed that they were about to engulf
the whole world of Islam. But they did not. The
Abbisids, defented and weakened, themselves
under the domination of a Shivite though not

1 dymsty of mayors of the palace, never-
mannged 1o hold o in their old capital,
d served ns nrallying point for all the forees




Islam. In the followin,
immensely st
q Turks and the cre
powerful military empire in the Enst, the great
Sultanate. The reinforcement was religious as
well as political. The Seljuq Sultans were devout
Sunnis. True, they dominated the Caliphate, but
. unlike the Shiite Biyids whom they replaced,
they treated the Culiphs with honour and respect
ss the supreime religious authority in Sunni
Islam, end their advent greatly increased the
prestige and influence of the ‘Abbdsid house.
The containment of the Fitimid danger was not
achieved by military and political means alone,
though these were essential and in lurge mensure
successful. In the madrasa, Sunni Islam created
a new and crucial weapon in the struggle for
religious unity. In these great colleges, spreading
all over the East, the scholars and theologians of
the Sunna devised and taught the orthodox
answer to the Ism'ili intellectual challenge.

Both the ‘Abbisids and the Fatimids, in their
hour of victory, confronted the dilemms which
sooner or later faces all successful rebels-the
conflict between the responsibilities of power
and the expectations of those who brought them
to it. The "Abbasids, after & brief attempt to
persuade the Muslims that their accession bad
really brought the promised millennium, chose
the path of stability and orthodoxy. The radical
doctrines were forgotten, the radical leaders
murdered. The messianic epithets became regnal
titles, the black banners of revolt became s
dynastic livery-even the very word daula, which
originally connoted revolution and change, came
%0 mean the dynasty and then the state.t

The same problem arose for the victorious

ids, but in o more complex form, since their
victory was slower and incomplete. Sixty years
be

century, those

sir, was to overthrow and supersede the *Abbiisid
Caliphate-to establish their own Imimate and
their Ismi'ili faith in the whole world of Islam.
Yor more than s century the activities of the
Fatimid government in Cairo and of its agents
st home and abroad were directed towards this
objective.

These activities were not slways pmued with
equol vigour. There were times when the Fatimids
were distracted by other problem:
the provinces, trouble on the M
Byzantine frontiers-and found it expedient to

still the establishment of the universal Isma‘ili

id Caliphate thus represents a pheno-
menon which was new though not unique in
history~s regime at once imperial and revolutio-
nary. Within his own domains, the Fatimid Caliph
was & sovercign-the supreme ruler of & Vast
empire which he sought to extend by conventional
‘military and political means. Its centre was Egypt;
its provinces at its peak included North Africa,
Sicily, Palestine, Syria, the Red Sea coast of
Africa, the Yemen, and, of special importance,
the Hidjaz, possession of which conferred great
prestige on & Muslim ruler snd enabled him to
use the potent weapon of the pilgrimage to his
advantage.

His capital city, Cairo, was the thriving centre
of this vast realm. The tribute of empire now
flowed into Egypt, not out of it. The material
prosperity of the country was sustained by &

and an i
the opportunities of Cairo attracted men of
talent and smbition from all over the Fatimid
domains ond beyond. Policy and circumstance
combined to encoursge s great flowering of

and three 1 ottempts i
ween the establishment of the Fi
in Tunisia and its extension to Egypt. The further
conquest, of the Ialamic Eost was never accom-
plished. The Fatimid Caliphs, like tho first *Abbi-
#ids, found that the views and wishes of the missio-

- varies did not always decord with the nceds of
the state, and from time to time, both in the
Tu snd in the Egyptien phases, therc are

indications of disagreement ond repression within

the Tama'ili fold-even of sccession. But the Fiti-
mids, unlike tho *Abbisids, could not afford to
break completely with tho o e thero

¥as still important work for the n

The aim of the Fatimids, ot lenst until al-Mustan-

1* Conoque Taternationat

and a
But the Caliph was .m rm.ly an imperial sover-
eign. He was also the Isma‘ili Imam, the spiritual
head of the faithful wherever they were, the em-
bodiment of God's purpose snd guidanco on
earth. As such, he was the dedicated enemy of
the existing order in the East, the hope and refugo
of thoso who sought to overthrow it. Al over the
*Abbisid realms, ho commanded a great army of
‘missionarics, agents and followers, claborately
and sccretly orgumzc«.l under the supreme di-
" hedt)

in Chiro. It ia signifi
himsclf was almost invariably wn Easterner, with
personal expericnco of wervice in the Missi




<t of them, al-Mw'ayyad fi1-Din
U a fuscinating nutobiographical
his adventures s & Fi

i al e

Trag, and ns Chief Missionary in Cairo.s
In traditional Islamic stales, the busincss of
government was carried on by two main groups,
known as the men of the sword (arbab al-suyif)
and the men of the pen (arbab al-aglim). The

few major rel w trends in Islim to have com-
pletely disappeared.

“Fhe Fitimids did not abandon their distinetive
doctrines, but on the contrary gave them a central
importance in their whole political system.
Isma'ili theology provided the basis on which
the Fatimids rested their claim to the Caliphate
and denicd that of the "Abbasids. As long as the
“Abbaside survived, the Fatimide were cngaged

former were the d forces, the lntter th i
b Their relative i p and in-
fluence varied according to the type of regime,
but the two togother were commonly agreed
to be the twin pillurs of the stute. The Faimids,
for the first time in Islamic history, added 8
third—the M; n. In the Sunni Caliphate, the
professional men of religion had stood sside from
the state, neither serving it nor accepting it
direction. The Fatimids organized them into a
third branch of government, with its own func-
tions, structure, and hierarchy, under the direction
nary and the ultimate authority
of the Caliph in his capacity as Imam. The Fati-
mids thus created something previously unknown
to Islam-an institutional church. Their example
was followed by some later rulers, who found in

i igion and the
state a powerful rcinforcement of their au-

thority.
The work of the ion had many different
facets. It w own as the da’wa, and in classical

Arabic usage is perhaps sufficiently described by
that richly associative word. In modern eategories
and terminology, some elaboration of the different
functions of the da’wa might be useful.

One of these was what we nowadsys call
ideology—the organized and exclusive system
of ideas adopted and propagsted by & movement
or & regime. Generally speaking, Tslamic regimes
had no ideology other than Islam itself-and that in
the broadest and most tolerant definition. Muslim
governments took care not to impose, or even
espouse, any intellectual orthodoxy, but to
sllow, within reasonable limits, the co-existence
of diverse opinions. The oft-cited Aadith Jkhtilafu
wmmati rakma’, difference, of opinion within my
community is part of God's mercy, accurately
reflects traditional Islamic attitudes and practice.
The “Abbisids used s ri religious ideology
to gain power, but swiftly abandoned it when
they had done so. Their one attempt to impose
an official creed on th
A total failure.
2ili doctrine wh

n
b they sponsored is one of the

290

in a rel an conflict, in
which doctrine was one of their most powerful
weapons. In a sense, they were caught in a vicious
circle. Because, of their initial failure to win over
all Islam, they were obliged to maintain their
ideological challenge; yet, by so doing, they
isolated themselves from the central conscnsus
of Islam, and thus ensured their own ultimate
defeat and disappearance.

1t was, however, some time before that defeat
‘became apparent. While the struggle continucd,
the ids accorded prime importance to the
formulation and elaboration of th creed.
First in North Africa and then in Egypt, & series
of distinguished theologians wrote what became
the classical works of Ismi'ili literature. Most

like Hamid al-Di
1']-Din al-Shir:

The process was not without difficulty. Already
at the beginning of the Fatimid Caliphate, in
North Africa, the Imdm as ruler proved different
from the Imim as claimant. The needs of govern-
ment required some changes of approach, and the
adoption, in the words of & modem Isma'ili
scholar, of ‘e graver and more conservative
attitude towards the then existing institutions
of Islar’.? Within the Mission itself, there were
disputes between radicals and conservatives,
between the revealers and the preservers of the
esoteric mysteries. Sometimes their disputes were
no more then arguments between colleagues;
sometimes they led to defections, schism, and
even conflict.

Until the death of al-Mustansir, these defections
were of minor importance, and the main body
of Tsmail i ng
Fatimid Caliph and to the officially sponsored
Tsma'ili creed.

It was not enough merely to formulate ideology;
there was also the more practical busi
disseminating it. In this respeet, the Mission
performed many tasks which n modern of




aries to go out into the
instruction of those converts whom they sent
home for this purpose. Many eager aspirants came
to Cairo from Sunni lands in the East, to imbibe
wisdom st the fountainhead, and then return
.to their own countrics ns exponents of the Is-

mi'ili message and workers for the Fatimid
cause. One such was the Persian poct and philo-
sopher Nisir-i Khusraw. A convert to Tsmailism,
he went to Egypt in 439/1047, and returned to
preach the faith in Iran and Central Asia, where
he won a considerable following. Another was the
redoubtable Hasan-i $abbih, the founder of
the order of the Assassins. Converted by a Fatimid
ogent in Iran, he went to Egypt in 471/1078, and
stayed there for about three ycars.

The Isma'ili message had considerable appeal,
to many different clements in the population.
It was a time of great upheavals in the Islamic
world—of economic change, political disruption
end intellectual malnise. As in late Umayyad
times, there were many who felt that the Islamic
community had gone astray t o new
leader, with & new message, was needed to restore
it to the true path. There was s withdrawal of
consent from the existing order, & loss of con-
fidence in hitherto accepted answers. The ‘Abbi-
sid Coliphate, and with it the Sunni order, scemed
to be breaking up; some new principle of unity
and suthority was required to save Islam and the
Muslims from destruction.

To many it seemed that the Ismi‘ilis could
offer such a principle-a design for a new and just
world order, under the Imam. To the devout,
the doubtful and the discontented slike, the
Ismi'ili missionarics brought & message of comfort
and hope, appropriate to the necds of cach; for
the pious, a deep, spiritual fuith, sustuined by the
example of the suffering of the Imins and the
self-sacrifice of their followers; for the intellectual,
& comprehensive explanation of the universe,
synthetizing the dats of revelation and philosophy,
science and mysticism; for the rebellious, & well-
orgenized and widespread movement, supported
by a rich and powerful ruler far away, and offering
8 seductive prospective of radical change. One
of the important functions of the missionarics,
where conditions were fuvorsble, was what one

I, and the further

83 subversion, espuc
few traces for the

historinn o exmmine. There

ure, however, some scraps of information, from
here und there, which throw light on the work
of the Fi vies. Piceed together, and
compnred with other evidence, they suggest
that the operations of the Mission were centrully
directed and were part of & grand strategy, the
ultimate aim of which was to destroy the Sunni
Caliphate and establish the Fitimid Imdmate in
its place.

This grond strategy can be discerned over &
vm ares, in which the imperial purposes of the

and soldiers harried the rulers and realms of the
Sunni world; Tsma'ili suthors and missionuries
attucked the loyalty of their subjects. And st the
same time, Cairo waged o form of what modern
strategists call cconomic warfare, in which the
Egyption or Tunisian merchant, the Isma'ili
missionary, and the Fatimid diplomat all had
their different but associated ports.

The pattern of rivalry between the powers that
dominated the eastern and the western or Medi-
terrancan halves of the Middle East is an ancient
one, which long antedated and survived the

id-* Abbasid confrontation. The western pow-
might bo called Egyptian, Hittite, Greek,
Roman, Byzantine, Fatimid, Mamlik or Ottom
the Eastern, Assyrian, Babylonian, Persian, *Ab-
bisid, Seljug, Mongol or Sofavid. The names,
forms, characters, even locations of these rival
powers varied greatly ; 5o too did the circumstances
and results of their rivalrics. Yet through the
variety, certain geographical constants may be

d

e

ned.
One of these is the competition between the
two trade routes leading to the further east—
the one from Egypt through the Red Sea, the
other from Iraq and Iran through the Persian
Gulf. To some extent these have been comple-
mentary, each serving a different ares. But in
times of great power conflict, they have often
represented alternative opportunities, and inspired
opposing ambitions. Rival powers in the Middle
East have an obvious interest in controlling at
least one and proferubly both of these routes,
and in blocking what they canuot control.

The Fatimid rulers of Cuiro appear to have
been well awaro of tho importmico of theso
matters, and to have devised policies for denling
with them. As fur ns is known, there is no direct
r explicit evidence on Fatimid enstern strategy.
have is indieeet and infe
et in Fitinid nct

idence w

201



the Red Sea, the dominstion of which was vita}
to thir Larger plans. Their wim, dearly, was to
control both the African and the Arabian shores
and the southern exit; in this they were, for &
while, lurgely successful. On the African side,
they developed the great scuport of ‘Aydhib, ae s
centre for the castern trade and s rivel to Basra
and Ubulla. On the Arabian side, the Yemen was
the country where the Fatimid cause had gained
its first major success, and the area remnined
one of prime concern to them—the scene of con-
siderable religious and political ¢ffort. Even today,
the Yemen containa one of the only two surviving
Jsmaili communitics in the Arab world; the
other is in Syria. The Fatimid interest in the
Yemen, without ideological complications, wes
wnaintained by their Sunni successors in Egypt,
the Ayyibids and the Mamliks, no doubt for

sorve of the same reasons.®
In the letters sent by the Celiph al-Mustansir
to the Isma‘ili ruler of the Yemen, the Caliph
expresses his satisfaction with the work of the
and suggests its
ble area
for attention-and in al-Ahsi representatives of
the cause were already at work.? The interest in
this ares was not new. It was here that the
Caripathians had set up their famous republic,
described by the pro-Fatimid travellers Ibn
Hawqal and Nasiri Khusraw.® In another
passage, Ibn Hawqal tells how the DBaluchi
brigands of southern Iran, who terrorised the rods
of ‘all Kerman, the steppes of Sijistin, and the
borders of Fars,' had belonged to the Fitimid
mission, as part of the mission-district (djazira)
of Khurdsan.# The Carmothisns in Esstern
i of

Multin in 375/985 -6, records that the biddi
prayer was recited in the name of the
Caliph, that they followcd his orders in matters
of faith and luw, and that messengers and

On the Gujerati const, I'atimid commereial
activities were accompanied by & vigorous reli-
gious propagands, and the planting of what in
time became the great Toma'li community of

India. It is perhaps significant that these Jsmd'
are still known as Bohra, a Gujerati word meaning
merchant. Again, the inference is strong that the
Fitimids were concerned both to strengthen their
and to wenken and dominate that
ls. 10 .

This docs not of course mean that the Fatimid
state engaged directly in commerce, or that the
da'wa itscll was a trading organization~the
connection between mission and trade, belween
ideological and economic penetration, is arcly
quite 6o obvious. It is not unlikely, however,
that the Fafimids were aware of that connection,
and tried in various ways to make use of it. Two
facts may be mentioned here-the prominence
of North Africans among the eastern traders,
and the role of qadis as officially recoguized
representatives of the merchants. s

The high water mark of Falimid cxpansion
came in the years 448-151/1057-9, when s
Turkish genersl in Iraq called Arslan al-Basisirt
went over to the Fitimid side and proclaimed
the Fatimid Caliph first in Mosul and then, for
& year, in Baghdad itself. Despite the cfforts of

Arabia harassed the land
Irag with Arabis and Syria; the brigands and
pirates of Kerman and the Balichi coasts bor-
assed both the land and sca routes from Iraq
to Indis. It is difficult to resist the conclusion

the Chief. v, however, the Fatimid govern-
ment was unable to provide effective support,
and the strongly Sunni Seljugs drove al-Basisisi

Basisiri
out of Baghdad. The Ghaznavid ruler in the Enst
had already opted for Sunnism, to which he brought

that, while their ow
through the Red Sea, the Fatimids wero trying
to disrupt those of their rivals in the East.
Fatimid interest was not limited to the routes
to India; it extended to Indie itself. Ismd'ili
missionaries, from an early date, were active at
the two main points of entry into India, by Jand
and ses, from the Middle East-by the North
West frontier, and in the ports of the western
scaboard. On the coast of Sind, and in the inland
city of Multdn, the Tsma'flis made grent efforts
and were even able to gnin power at certain

powerful The Isma'ilis of Multan
were crushed-those of Persia snd lraq subjected
to both repression and counter-propagands.

The Fatimids failed to complete the “Abbisid
pattern of advance—from the periphery to the
centre, from revolt to empire. They followed,
however, at an accelerated pace, on the “Abbasid
rond to ruin. The ‘Abbasid Caliphate, with all
its troubles, lasted for half a millennium; the
Fitimid Coliphato was terminated by Saladin
after Larely half that time.

What went wrong? In the pre state of
lge, it is not possible to offer more than

The traveller al ddasi, who visited




tho most tentative of nnswers. The fall of cmpires,
ure of ideologics, ure subjects of the gr
s nd the historian at his peeil attempts
1o wnravel the tangled web of inte
symptoms ond cffects. Some phenomena-they
should not be more closely defined than that-can
however bo enumerated, as having some bearing
on the failure of the Fatimid bid for leadership
and power.

One such phenomenon was the espousal and
retention, by the Fatimid regime, of o rcligious
system that wes basically olien and ultimately
unacceptable to Sunni Muslims. The Isma‘ili
creed, as elaborated by the Fatimid theologiuns,
represents & very high level of intellectual and
spiritual achicvement; it was however remote
from what had become the main stream of Islamic
belief and thought, and, with the Sunni revival
of the 11th and 12th centuries, its final rejection
became certain. That rejection also involved the
regime that was inextricably essociated with it.

In their foreign edventures, the Fitimids
scored many successes. In one crucial ares,

power and a new order in South West Asm
In the looming contest between Tslam
tendom, there was no room for
di m on the Musl J

in decline, their fuith was on the wane. The
Turks end their associates were the new great
power in Islam, the Sunni revival the new moral
force. Between them, they gave to the Muslim
peoples the strength to hold and repel the Cru-
saders from the West, and the endurance to sur-
vive the far more terrible invesion, still to come,
of the Mongols from the East.

These misadventures abroad no doubt contri-
buted to the growing troubles at home in Egypt.
While factional strife led the government of the
country into a vicious circle of disorder and ty-
ronny, cconomic upheavals culminated in 8
series of disastrous famines, which, according to
the chroniclers, reduced the people to eating cats
ond dogs. Finally, in 4ss/1o7a an able soldier,
Badr
regime which restored order -nd some measure
of pmpenty He assumed the title of Amir

however, they suffered repeated and di
setbacks—in Syria. Here, on their doors(ep. they
d their greatest di

which contributed in no small measure to their
final failure. Despite the pro-Shi‘ite and even
pro-Ismiili sympathies of scctions of the popu-
lation, the Fatimids were never able to establish
themselves really firmly in Syria. Their troubles
began with their arrival, when their forces ad-
vancing from Egypt to Syris had to cope with
Bedouin assailants in Palestine, dissident Car-
mathisn raiders from Arsbis, the adventurer
Alptekin in Damascus ond the volatile Hom-
dénids in the North. In the pacification of Syris,
their successes were temporary, their troubles
recurring. Already fully stretched in dealing with
local opponents, they hod to face major threats
from outside-the Byzantines, the Turks, and
finally the Crusaders. It was in Syrin that the
great Fatimid drive to the East wae delayed and
holted; in Syris, too, that & new force emerged
which finally destroyed them.

The Fatimids were unfortunate in that their
rule in Egypt coincided with great chonges in
other parts of tho world—on the one side the revival
of Christion power, which manifested itself in
the Byzantine offensives, the reconquest of much
of Spain and Sicily, and the coming of the Cru-
saders to the Enst; on the other the migration
of the ateppe peoples, which brought the Turka
to Traq and then to Syrin, and crented  new

I-Djuyiish, the Cq of armies.
The regime of Badr al-Djamili and his succes-
sors in the same office saved the Fatimid state
from collapse, and postponed the end of the dy-
nasty for nearly & century. At first, the new
order retained and indced revived the universal
claims and aims of the Fatimid Caliphate. In the
inscriptions of Badr al-Djamili, in addition to his
military and political titles, he is styled guardian
of the gidis of the Muslims (Kafil gudit al-
Muslimin) and guide of the dd"is of the Believers
(Hadi dw'at al-Mw'minin), symbolising his control
of the religious as well as the militery and bui
cratic establishments. He is even credited with
the suthorship of an Isma'ili book.! Responding
to the challenge of the Seljuq power in the East,
he pursued on active policy in Syria, Arabis and
elscwhere, using both religious snd worldly
weapons. The published Sidjills of al-Mustansir,
most of which belong to this period, show how
this policy was applicd in the Yemen, which be-
came & centre for Fatimid activities in Arabia
and even in Ind
But the causo was lost. In Syria the Fitimid
ormics suffered ropeated defents; in Arabia,
Fatimid influence was finally brought to sn end.
Badr's son ond successor, al-Afdal, in effcct
renounced the claims of the Fatimil Caliphate to
tho universal lendership of Islam. Ou tho death
of al-Mustansic in 487/1004, the Amir al-Djuyiish
made & choice of successor which was rejected
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< now infuked with
der the lendersh
death of al-Ami
wilis, chicfly in the
Yemen, who lmd remained faithful to the Cairo
Culiphate refused to recognize his successor.
The divergence between the state and

state from Illmr radieal de crrorist
actions. The Fiitimids had some time to
seign, and much to accomplish; Lut the great
d with its it i

which had begun to appear from early Fitimid
times, wos now complete. The ruler of Egypt,
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